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WHAT THE KOLLEL OFFERS

ONE-ON-ONE CHAVRUSAH LEARNING
Personalized study sessions tailored to individual
learning goals.

LUNCH & LEARN
Engage in meaningful Torah discussions over a
meal at the Kollel. 1:35pm-2:00pm

SHIURIM IN LOCAL OFFICES
Delivering shiurim in the workplace for
professionals.

CHASSAN CLASSES
Essential guidance and halacha lessons for men
preparing for marriage.

BAR MITZVAH LESSONS
Guided learning to prepare boys for their Bar
Mitzvah with Torabh, tefillah, and halacha.

WOMEN'S CLASSES
Inspiring shiurim and discussions to deepen Torah
knowledge and strengthen emunah.

SHIURIM AT THE KOLLEL
Daily & weekly shiurim on various Torah topics,
for men.

AFTER-SCHOOL BOYS PROGRAM
A program designed to guide boys in developing
strong middos as they grow into young men.

MEN'S PROGRAM

Join us daily for Kollel Boker, Kollel Erev, Daf Yomi,
Yerushalmi Yomi, and Amud Yomi for a full day of
structured Torah study:.

KOLLEL ZMANIM
10:15AM-2:00PM / 4:00PM-6:30PM

DAVENING TIMES

Shacharis Monday-Friday

6:45am - 8:35am - 9:00am - 9:35 am

Shacharis Sunday
8:30 am - 9:30 am - 10:15 am

Mincha Sunday-Thursday

Summer 2:00 pm Winter 1:00 pm

and 15 Minutes Before Shkiyah
(Taanis Tzibur 30 Minutes Before Shkiyah)

Maariv Sunday-Thursday
Shkiyah - 10:00 pm - 11:00 pm
Winter 8:15

Mikva Hours 4:15am ~ 1:00pm

“Kollel Avreichim of Hollywood is
more than just a place of
learning-it is the heartbeat of our
community, a  source of
inspiration, and a foundation for
future generations. With the
establishment of our new Kollel
and Bais Medrash, we are creating
a makom Torah that will impact
Klal Yisrael for years to come. Our
yungerleit dedicate themselves to
the deep study of Torah, uplifting
our entire kehillah through their
unwavering commitment &
perseverance.”

We invite you to be a part of this incredible endeavor
by supporting the growth & impact of our Kollel



2 g_;{

7 By Rabbi Tzvi Yehuda Smith
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The recitation of Kiddush

Every Yom Tov meal begins with the recital of Kiddush, and Pesach is no exception. However, Rav
Avraham Pam explains that the Kiddush of Pesach carries a unique significance. The difference
between a free person and a slave is not measured by how much work one must do, but by who
controls his time. Many people who appear free are in reality workaholics and slaves to their
schedules.

This idea explains why the first mitzvah given to the Jewish people while they were still in Mitzrayim
was the mitzvah of sanctifying the new month. By establishing the calendar, Klal Yisrael demonstrates
that we control time and that time does not control us. This declaration marks the beginning of our
freedom.

When we recite Kiddush on the night of the Seder, we sanctify the day and make it holy. It is therefore
the perfect moment to highlight this essential aspect of Pesach. The very identity of the Yom Tov is
expressed in the phrase Zeman Cheiruseinu, the time of our freedom.

This perspective also helps answer several striking questions about the Seder. How can we celebrate
redemption while still living in exile? How can we drink four cups symbolizing freedom while eating
maror? How can we lean like royalty while eating the bread of affliction?

The answer is that a person ultimately decides the attitude with which he confronts life. The harshness
of circumstances does not determine one’s inner response. A person can be a slave to money and
pleasure, or he can choose to live with the mindset of a free individual even while facing hardship.

Zeman Cheiruseinu therefore represents an ongoing struggle within every person. True freedom is the
ability to rise above circumstance and master oneself.
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Washing before Karpas

In the Hebrew language, the letter ‘I functions as a connector between two words, similar to the word “and” in
English. This suggests that YNNI washing the hands is connected to the previous step of WTj7, the sanctification of
the day. What, then, is the connection between WTj7 and YN1I?

The pasuk in Tehillim states: "210 NWVI YN 110" turn away from evil and do good. The Kotzker Rebbe z”1 asks a
penetrating question about this verse. If a person waits to completely rid himself of evil before beginning to do
good, it is possible that his entire lifetime will pass before he ever reaches that second stage.

He therefore explains the verse differently. These two phrases should not be viewed as separate stages, but as one
process. How does a person turn away from evil? The answer is 210 NWV by doing good. When a person fills his
life with positive actions, he naturally distances himself from wrongdoing. The good itself pushes away the bad.

This idea is hinted at in the structure of the Haggadah. WTj7, sanctifying the day, represents 210 NWV actively
bringing holiness into one’s life. NI, washing the hands, represents YN 110 removing impurity.

This message is especially meaningful on the Yom Tov of Pesach. Normally, a person might think that he must
first cleanse himself spiritually before he can grow. Yet on Pesach the order is reversed. Hashem redeemed the
Jewish people from Mitzrayim while they were still deeply immersed in the impurity of Egyptian culture. Even
while they were spiritually stained, He granted them mitzvos and elevated them toward holiness.

On the night of the Seder, we have the opportunity to reconnect with that moment in history. Hashem is ready to
uplift us just as He uplifted our ancestors. The Haggadah therefore teaches that WTj7 leads to YN1l. By beginning
with sanctification’and bringing holiness into our lives, the cleansing will follow.

091D
Eating a vegetable dipped in salt water

This is the first of the two dippings performed on the night of the Seder. These dippings commemorate two
significant events in our history. The dipping of Yosef’s coat in blood ultimately led to our descent into Mitzrayim.
The dipping of the hyssop bundles into blood on the night of redemption enabled the Jewish people to leave
Mitzrayim.

There is, however, a striking difference between these two dippings. When we dip the maror into the charoses we
sweeten the bitter. Yet when we dip the karpas into the salt water we do the opposite. We place something sweet
into something bitter. DN YOI' 121 of Baghdad asks why the Seder contains these two opposite actions.

He explains this idea through a story about Shlomo HaMelech. Shlomo once asked one of his wise advisors to give
him something of great importance for life. The advisor presented him with a ring engraved with three words: D2
112V’ N7 “This too shall pass.”

During moments of hardship Shlomo would look at the ring and find comfort in the message that difficult times
do not last forever. Yet he only fully appreciated the depth of this wisdom on a day when he was reflecting on his
‘great fortune. When he read the words again, “This too shall pass,” he realized their deeper meaning. Just as
difficult times eventually pass, so too periods of prosperity are not guaranteed to last forever.

This is the lesson of the two dippings at the Seder. We dip the bitter into the sweet and we also dip the sweet into
the bitter. Through this we learn that life moves through cycles of challenge and blessing.

A person must remember that circumstances rise and fall. In moments of difficulty there is reason for hope. In
moments of success there must be humility. Above all one should remember the timeless message: 112V' N7 02 this
too shall pass.
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Splitting the middle matza

What is the symbolism behind having three matzos at the Seder instead of the usual number of two which we use
on Shabbos and other Yamim Tovim? Furthermore, why do we break one of the matzos and why is it specifically
the middle one that is broken? Lastly, why is this done at the very beginning of the Seder?

The splitting of the middle matzah is accompanied by the famous declaration of “Ha Lachma Anya.” Let us
explore this ancient text.

The Chaim Yosef David Azulai notes an interesting structure in the passage. The text begins by referring to the
past. “This is the bread of affliction that our ancestors ate in the land of Mitzrayim.” It then turns to the present
with the invitation, “Whoever is hungry should come and eat.” Finally, it concludes with a hopeful vision of the
future: “Next year in Eretz Yisrael.”

These three time periods are represented by the three matzos on the Seder table. The first represents the past of
slavery. The second represents the present. The third represents the future redemption.

The sad reality, explains the Chida, is that we are still living in a long and bitter galus. The reason we have not yet
merited the Geulah Sheleimah is because of our lack of unity and the presence of sinas chinam among our people.
As long as we cannot live together in harmony, Mashiach will not feel welcome in our midst.

This is why the middle matzah, which represents the present, is broken. It symbolizes the painful truth that our
nation is divided. The fractured matzah reflects a fractured people.

Yet the Seder does not leave us in despair. Immediately after breaking the matzah we proclaim an invitation.
“Whoever is hungry should come and eat.” We open our homes and our tables to others. The message is clear. If
we wish to repair the broken matzah of the present we must rebuild unity among our people.

Through acts of kindness, generosity, and inclusion we begin to heal the divisions within our nation. When we
learn to live together with understanding and tolerance we will merit the fulfillment of the final words of the
declaration:

“IIN 112 7NPIT NUIND NN Y7
Next year in the Land of Israel as free people.

Tan
Telling the story of the Exodus

Maggid 1: Introduction

The Yaakov Emden writes that there is one miracle even greater than the Exodus from Mitzrayim. It is the
survival of the Jewish people throughout history. This survival defies explanation. All other ancient civilizations
have disappeared, yet the Jewish people remain. What makes the Jewish nation different?

Moshe delivered his first address to the newly formed nation between the ninth and tenth plagues. This moment
came right before Bnei Yisroel were about to attain their freedom. Moshe could have spoken about many
subjects. He could have described the transition from slavery to freedom. He could have spoken about the
journey to the Promised Land. He could have prepared them for the Torah they would soon receive.

Instead Moshe focused on the children. He said no less than three times that future generations of children
would ask questions and that we must be ready to answer them.

This is the secret of Jewish survival. A nation is not built with weapons or architecture. A nation is built by
ensuring the continuity of its people and by transmitting its values to the next generation.



Maggid 2: ajnwj N

This moment is the highlight of the Seder for children. They are given the honor of being the main participants
after spending days preparing to recite the Ma Nishtana. Through these four questions we awaken the curiosity
of the children.

Yet when it comes time to answer them the response of the Haggadah seems difficult to understand. Even adults
struggle to fully grasp it. If the goal is to encourage questions, why does the Haggadah give such a complex
answer?

Rav Soloveitchik addresses a similar issue in the section of the Four Sons. When the wicked son finally
participates and asks a question the Haggadah responds with the phrase I"I& NN NNj7Nn, blunt his teeth. Why
such a harsh response? After all, he asked a question.

Rav Soloveitchik explains that there are two types of questions. One asks why and the other asks how.

The person who asks why is waiting to be convinced. He wants complete understanding before committing
himself to observance. This approach places commitment on hold until everything is intellectually satisfying.

The person who asks how already accepts the obligation. His question is how to perform the mitzvah properly.
Even if he does not yet understand the reason he remains fully committed to observing it.

Perhaps this is why the Seder emphasizes the questions even more than the answers. We want our children to
remain curious and always ask. However, their observance of mitzvos should not wait until every answer is
found. The reasons exist and it is our responsibility to seek them. But that search should never delay the
fulfillment of the mitzvos themselves.

Maggid 3: NI NON

During the plague of the firstborn the Torah commands the Jewish people to place the blood of the Korban
Pesach on their doorposts. The Torah explains that the blood would serve as a sign. “I will see the blood and I
will pass over you.”

At first glance this seems puzzling. Certainly Hashem already knew which houses belonged to Jews and which
belonged to Egyptians. Why was such a sign necessary?

The answer carries a powerful message. The Jewish people are the Am Hanivchar, the chosen nation. We were
chosen to carry a mission of living according to Hashem’s will and spreading morality in the world.

Living as a Jew has always meant being different. Our laws guide how we eat, marry, conduct business, resolve
disputes, and build families. Throughout history this distinct identity has often brought persecution. To live as a
Jew requires inner strength and pride in who we are.

At the moment of Yetziyas Mitzrayim Hashem wanted the Jewish people to demonstrate that they possessed
this strength. The blood on the doorposts was not meant to guide Hashem through the streets of Mitzrayim. It
was meant to guide us.

» The verse itself hints to this idea when it says that the blood “will be a sign for you.” The message was directed
to the Jewish people. If slaves who had been oppressed for centuries could publicly display their allegiance to
Hashem by placing the blood of the Korban Pesach on their doorposts, then they had the courage required to
survive the long exile that would follow.

When the verse continues and says “I will see the blood and pass over you,” it does not say that the blood was
used to identify the Jews. Rather Hashem looked to see whether the Jewish people were willing to stand proudly
as Jews and openly demonstrate their faith. Those who could do so were worthy of redemption.
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Washing the hands before eating the matzah.

The Gemara in Eruvin (21b) relates a remarkable story about Rabbi Akiva. While imprisoned, his student Rabbi
Yehoshua Hagarsi would bring him water each day. One day the prison guard poured out half of the water. The
small amount that remained was barely enough for drinking and certainly not enough for washing his hands
before eating bread.

Rabbi Akiva nevertheless refused to drink the water. He declared that it would be better for him to endanger his
life than to violate the enactment of the Rabbis requiring Netilas Yadayim before eating bread.

The origin of this practice goes back to Shlomo Hamelech. Shlomo Hamelech instituted the practice of washing
hands before eating bread out of concern that a kohen might accidentally touchterumah with hands that were
ritually impure. To safeguard the sanctity of terumah he instructed that all Jews wash their hands before eating
bread.

At first glance this seems difficult to understand. Today there is no Beis HaMikdash and terumah is not eaten in a
state of purity. Why should we still maintain such a practice when the original concern no longer appears
relevant?

A powerful insight can be found in a story aboutDivrei Chaim. The Divrei Chaim was known as a demanding
teacher who could be very strict with his students. On occasion he would even rebuke someone publicly if he felt
it was necessary for their growth.

Someone once asked him if he was concerned about the statement of the Gemara (Bava Metzia 58b) that one who
embarrasses another person publicly forfeits his share in the World to Come. The Divrei Chaim replied, “If it will
help even one Jew I am prepared to forfeit my Olam Haba.” He then added a striking thought. A person can only
give up his share in the next world if he is first willing to sacrifice something in this world.

With this perspective we can understand the enactment of the Sages. Even if the decree of Netilas Yadayim might
prevent a mistake for only one kohen in one situation it is still worthwhile. If millions of Jews wash their hands
before eating bread throughout the generations in order to prevent a single Jew from stumbling it is more than
justified.

This teaches a profound lesson. In Judaism the spiritual well-being of even one Jew is worth the effort of an entire
nation.

n¥N Kin
The blessing over Matzah

The Gemara (Brachos 39b) teaches:
UNIQI NN'7Y 112 N0INS N'INY NOS1 0O'TIN 75N N9 21 NN

Rav Pappa explains that on Pesach everyone agrees that the blessing over the matzah is made on both a broken
piece and a complete matzah. What is the meaning of this practice?
Tzvi Hirsch Ferber offers a parable.

The sun and the wind once argued about which of them was stronger. The sun claimed that it was stronger
because it brought warmth, light, and energy to the world. The wind insisted that it too possessed great power
and that nothing could stand in its way.

While they were arguing they noticed a farmer working in his field. They decided that whichever of them could
cause the farmer to remove his jacket would be declared stronger.

The wind began to blow. The stronger it blew the more tightly the farmer held on to his jacket in order to protect
himself. The wind eventually became exhausted and gave up.

Then the sun began to shine. As the farmer felt the warmth of the sun he soon removed his jacket on his own. The
sun and the wind concluded that warmth was stronger than force.



Paraoh attempted to break Bnei Yisroel through oppression. Yet the Torah tells us that “the more they were
oppressed the more they multiplied and spread” (Shemos 1:12). Throughout Jewish history suffering often
pushed Jews to pray more, to learn more, and to draw closer to Hashem.

The greater danger to Jewish continuity has not been suffering. It has been comfort and prosperity. As Moshe
warned near the end of his life, when a person becomes satisfied and successful he may forget Hashem who
redeemed him from Egypt.

It is often easier to come close to Hashem during times of NOIN®I N11AYW, when life feels broken. In those
moments we naturally turn to Him. It is more difficult during times of NN"7W, when everything appears
complete and comfortable.

This is why the blessing on Pesach is made on both the broken matzah and the whole matzah. The message is
that our connection to the Ribbono Shel Olam must remain the same in both circumstances. Whether life feels
broken or complete, our relationship with Hashem must remain strong.

MN
The bitter herbs

The Mishnah (Pesachim 39a) lists the species that may be used for maror: chazeres, tamcha, charchavina, ulshin,
and maror. The first species, chazeres (lettuce), is the preferred one. The last one is the least preferred because it
has an extremely bitter taste.

At first glance this seems surprising. Maror represents bitterness. One might expect the most bitter herb to be
the ideal choice. Should not the bitterest herb be the best one?

Rav Moshe Feinstein explains that an important lesson is hinted at in this halacha. Maror represents the
suffering experienced by the Jewish people. Yet we must remember that every difficulty we encounter comes
from Hashem and has a purpose.

Hashem sends challenges when we stray from the proper path. The goal is not punishment. The goal is to guide
us back and help us correct our direction.

These difficulties can appear in many forms. The Gemara (Aruchin 16b) teaches that even a small inconvenience
may be considered a form of suffering. If a person reaches into his pocket expecting one coin and instead pulls
out a different coin it is already called a measure of affliction.

The intensity of the message depends on how we respond. If a person recognizes that even a small
inconvenience may be a message from Hashem then there is no need for something more severe. If the small
signal is ignored then a stronger one may follow.

This is why mild lettuce is the preferred type of maror. The bitterness does not have to be extreme. The message
can be gentle if we are willing to listen.

This idea is also hinted at in the very name chazeres. The word is related to chazor, which means to return. The
‘Mishnah is reminding us that the path of teshuvah does not have to be painful. Sometimes a gentle reminder is
enough to help us come back.

N
The “sandwich”, Maror is eaten together with Matzah

The Korech sandwich made of maror wrapped between pieces of matzah, requires explanation. First, we have
already eaten matzah and maror as separate stages of the Seder. Why are we now eating them together? Second,
what additional lesson is taught by combining them? Finally, why does the Haggadah specifically mention Hillel
the Elder and say: “So did Hillel do at the time when the Beis HaMikdash was standing. He would combine
matzah and maror and eat them together”?
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The Zohar refers to matzah as NNIIN'NNT N70'N, “the food of faith.” By eating matzah a person strengthens his
emunah in Hakadosh Baruch Hu. Maror, on the other hand, represents the suffering and exile experienced by
the Jewish people.

By combining the two, Hillel was teaching a powerful lesson. The only way to cope with the suffering and
exile of the Jewish people throughout the generations is through faith in Hashem. This message is symbolized
by the way the Korech sandwich is made. The maror is surrounded by pieces of matzah. Our bitterness and
suffering must be enveloped by faith and trust in Hashem.

This quality of deep faith was embodied by Hillel himself. The Gemara (Brachos 60a) relates that Hillel was
once traveling toward his city when he heard a scream coming from within. He calmly said, “I am confident
that this scream is not coming from my house.” The Gemara then applies to him the verse, “He will not fear
evil tidings. His heart is firm, trusting in Hashem.”

The Gemara explains that the verse can be understood in two directions. One interpretation is that he does
not fear bad news because his heart is firm in his trust in Hashem. The verse can also be read in reverse. If a
person’s heart is firm and confident in Hashem then he will not fear evil tidings.

Rav Yonason Eibshitz offers another insight into this passage. Hillel was not claiming that tragedy could
never occur in his home. Even the homes of great tzaddikim sometimes experience suffering. Rather Hillel
meant that if misfortune were to occur his household would respond differently. They would recognize that
everything comes from Hashem and would accept it with the understanding of Gam Zu LeTovah, that even
this is for the good. Such people would not cry out in despair.

Once again we see the same concept demonstrated by Hillel. Life may contain bitterness. Yet that bitterness
must always be wrapped in faith. This is the message of the Korech sandwich. By eating it at the Seder and
reflecting on its meaning we hope to internalize the lesson and strengthen our trust in Hashem in every
circumstance.

1w nlw
The set table (meal)

The Bais Halevi once asked his son Chaim Soloveitchik an interesting question. At the Seder we have many
symbols that recall the suffering of the Jews in Mitzrayim. The maror reminds us of the bitter labor. The
charoses represents the mortar used in their forced work. But where is the reminder of the great wealth that
the Jewish people took with them when they left Egypt?

Rav Ovadia Yosef suggests that the answer can be found in the halacha of the Seder itself. The Shulchan Aruch
(Orach Chaim 472) writes that a person should set the Seder table with beautiful utensils according to his
ability. The Maharil adds that one should ideally use gold and silver vessels.

Rav Ovadia explains that this halacha is unique to Pesach. It serves as a reminder of the wealth that
accompanied the Jewish people at the time of The Exodus and fulfilled Hashem’s promise to our forefather
Abraham that his descendants would eventually leave their exile with great riches.

With this understanding the entire experience of Shulchan Orach, the festive meal of the Seder, takes on
deeper meaning. The meal is not simply a pause in the Seder. It is itself part of remembering Yetziyas
Mitzrayim.

At the same time there is a potential danger. Because the meal is enjoyable and abundant it can easily become
nothing more than a physical feast.

Chazal hint to this idea in the word shulchan. The same letters can be rearranged to spell lenachash, which
means “to the snake.” The snake in the Torah represents temptation and physical desire. Just as the snake in
Gan Eden encouraged Adam and Chava to focus on physical pleasure rather than Hashem’s command, a table
full of food can sometimes draw a person only toward indulgence.



The message is simple. A table can become like the snake when the focus is only on eating and enjoyment. But
when we remember that the meal is part of thanking Hashem and celebrating the miracles of Yetziyas Mitzrayim,
the table becomes a place of holiness.

By keeping this perspective we ensure that even while enjoying the festive meal of the Seder we preserve the
kedusha of the moment.

lox
The “hidden” matzah, the Afikoman

The halacha states that after eating the kezayis of matzah for the Afikoman one may not eat anything else for the
rest of the night. Chazal explain that the reason for this intriguing law is so that the taste of the matzah remains
in our mouths.

What is unique about the Afikoman that its taste should remain longer than the mitzvah itself?

To make kosher matzah for the Seder one must use one of the five grains: wheat, barley, spelt, oats, or rye.
However these same five grains are also the only grains that can become chametz. This is puzzling. Normally the
Torah separates what is permitted and what is forbidden. For example on Sukkos there are materials that are
kosher for schach and others that are not. Yet here the very same ingredients can produce either matzah or
chametz.

The commentators explain that the most important factor in life is not the ingredients but what a person does
with them. A person may own a powerful car such as a Lamborghini. If he does not know how to drive he will
never reach his destination. The opposite is also true. Someone with modest means who knows how to use them
properly can reach great heights.

The same grains can produce matzah or chametz. One represents humility and holiness. The other represents
arrogance and spiritual decay. The difference lies in how they are handled.

As the Seder concludes we want every participant to leave with a lasting message symbolized by the taste of the
matzah that remains in the mouth. The message is that a person can shape his character and direct his life toward
goodness throughout the year.

Rav Menachem Mendel of Rimanov offered a beautiful parable. Two close friends were about to part ways after
many years together. They wanted something that would remind them of each other. All they had was a
photograph of the two of them together. They tore the picture in half and each kept a piece belonging to the
other.

The Rebbe explained that this is similar to what we do at the Seder. We break the matzah and hide one half for the
Afikoman. When we eat it at the end of the night we carry the taste of the Seder with us. It reminds us of the
lessons we must hold on to throughout the year.

m
Bentching after the meal

Many people have experienced the following situation. You go to a fine restaurant and the waiter brings bread to
the table. You politely decline. You enjoy an appetizer, soup, salad, a main course, and dessert. When it is time to
say a blessing after the meal you realize that you cannot recite Birkas Hamazon. Instead you say the short
blessing of Borei Nefashos and feel that after such a large meal only a few words of thanks were said.

The Alter of Slabodka explains an important lesson. The one blessing that everyone agrees is Biblical is Birkas
Hamazon, which is recited only after eating bread.

Bread represents the basic necessity of life. It is affordable and sustainable. In difficult economic times people
may survive mainly on bread because it fills them and keeps them going.

11



The Torah therefore teaches us that our primary gratitude to Hashem should be for the basics of life. Before
thanking Him for luxuries we must thank Him for the essentials. We must never take for granted the roof over our
heads, the food on our table, and the daily gifts that sustain us.

M
Songs of praise

The Gemara (Eruchin 10a) teaches that the complete Hallel is recited eighteen times a year in Eretz Yisrael. Eight
times on Chanukah, eight times on Sukkos, once on Pesach, and once on Shavuos.

Why is the Hallel recited during the Seder not counted among these?

The Shlah Hakadosh explains that normally Hallel commemorates miracles that occurred in the past. We praise
Hashem for what He did for our ancestors.

The Hallel of the Seder is different. It is not merely a song about the redemption of the past. At the Seder we
declare:

“DNNY 7N 1ININ N N7N 07270 782 T272 12'NIAN NN N7”
Hashem did not redeem only our ancestors. He redeemed us with them.

For this reason the Haggadah says “N'I770 "NNAI” in the future tense. When we truly understand the message of the
Seder and see the light of redemption even within our struggles we respond with Hallel. It is a song of present faith
and gratitude. That is why it is not included among the eighteen standard recitations of Hallel.

nv¥y v
The conclusion of the Seder

The Shlah Hakadosh explains that the final stage of the Seder is called Nirtzah, meaning that we hope the Seder will
be accepted by Hashem.

But why is this considered one of the stages of the Seder? Why not simply call it Shirim, the songs that we sing at
the end?

The Maharal offers another explanation. The Hallel we recited contains two elements. The first is praise for the
redemption from Egypt. The second is a prayer for the ultimate redemption.

Nirtzah expresses our hope that Hashem will accept us and allow us to be part of the final Geulah.

How does Hashem judge whether a person is worthy of redemption? The Gemara teaches the principle “N2'7 NInN1
IW1”. Hashem desires the heart. If our request for redemption is sincere and we truly long for Mashiach then
Hashem will certainly bring that redemption.

This leads to a powerful question at the conclusion of the Seder. Do we truly desire the Geulah? Are we comfortable
in exile or do we genuinely wish for change?

This idea is hinted in the word Nirtzah. The same letters form the word haratzon, meaning will or desire. The
author of the Haggadah leaves us with a challenge.

When we say “D'7WI0'2 NNAN NIWT7”, next year in Jerusalem, do we truly mean it?
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BY RABBI CHAIM YESHAYA FREEMAN

The Torah states in numerous places that all melacha is prohibited on Yom Tov (similar to Shabbos) with the
exception of ocheil nefesh food preparation. One may only prepare food that is needed for Yom Tov. This poses a
problem when Yom Tov occurs on Friday and is followed by Shabbos, as one would normally prepare the
Shabbos food on Friday.

The Gemara (Pesachim 46b) cites two opinions which both agree that preparing for Shabbos on Yom Tov is
permitted on a Torah level. The first opinion is that of Rabbah, who says that Med'oraisa one may perform ocheil
nefesh type melacha, even if it is intended for post-Yom Tov use, as long as there is a possibility that the food will
be eaten on Yom Tov. Rabbah bases this on a concept called ho'l (lit.,, since), which states that since there is a
possibility of guests showing up to eat the food, it is permitted to prepare such food, even if it is intended for post-
Yom Tov use.

The second opinion is given by Rav Chisda, who does not subscribe to the concept of hofl. In his opinion, it is
forbidden to cook on Yom Tov for a weekday. However, Rav Chisda says that one may cook on Yom Tov for
Shabbos use; since the Torah refers to Yom Tov as a “shabbason,” a Shabbos-type time, Shabbos is included in
the permission of melacha for ocheil nefesh.

The practical difference between these two opinions is whether one may prepare food late Friday afternoon such
that even if guests were to arrive, the food would not be ready for them on Yom Tov. According to Rabbah, this
would be forbidden, since the concept of ho'l is not applicable. According to Rav Chisda, however, it would be
permitted, as cooking for Shabbos is included in ocheil nefesh. The Mishna Berura (527:3) rules that preferably,
one should not prepare food on Friday if it will not be ready to eat before the day ends.

The Mishna Berura adds that due to this concern, there is a custom to daven maariv early on Friday, thus
accepting Shabbos while it is still day, to ensure that all cooking preparations are finished prior to late afternoon,
mitigating the concern that there will be inedible food before the day ends. However, he writes that on the
second day of Yom Tov, which is Rabbinic, one can be lenient to cook late Friday afternoon under extenuating
circumstances. He concludes that even on the first day of Yom Tov, which is Med'oraisa, there are grounds to be
lenient under extenuating circumstances.

The entire discussion until this point has focused on preparing food on Yom Tov for Shabbos on a D'oraisa level.
However, the Mishna (Beitzah 15b) teaches that there is a Rabbinic decree not to cook on Yom Tov for Shabbos.
The Mishna also teaches that Chazal instituted a mechanism to permit cooking on Yom Tov for Shabbos which is
called eruv tavshilin, preparing a cooked item prior to Yom Tov.
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The Gemara (Beitzah 15b) cites two explanations behind the Rabbinic decree not to cook on Yom Tov for Shabbos.
The first reason, given by Rava, is that Chazal were concerned that a person will use all the choice food for Yom Tov
without ensuring that there is proper and sufficient food set aside for Shabbos. The food used for the eruv tavshilin is
regarded as the beginning of the food preparation specifically for Shabbos, ensuring that a proper meal will be set
aside for Shabbos. The institution of eruv tavshilin is thus meant to preserve the honor of Shabbos.

Rav Ashi gives a different reason, explaining that Chazal sought to ensure that a person would remember that
melacha done in preparation for any day other than Shabbos is prohibited. An eruv tavshilin, which is essentially the
beginning of food preparation for Shabbos, means that all subsequent food preparation is viewed as completing
what was already begun prior to Yom Tov. This will remind people that if one may not begin, for the first time, to
prepare food for Shabbos without having begun beforehand through the eruv tavshilin, then one may certainly not
begin preparing food on Yom Tov for a weekday. According to Rav Ashi, eruv tavshilin protects the sanctity of Yom
Tov, not Shabbos.

How is an eruv tavshilin made? One prepares a cooked food and a baked food (S.A O.C 527:2), holds them in the right
hand (as is the case for all brachos [see S.A O.C 206:4]) and recites a bracha. After reciting the bracha, one says the
following text: With this eruy, let it be permitted for us to bake, cook, insulate, light candles, make preparations, and
do all of our needs on Yom Tov for Shabbos.

The requirement to have a cooked and baked item is meant to permit both cooking and baking. However, the
Shulchan Aruch (O.C 527:2) rules that if only a cooked item was used, the eruv is nevertheless valid, and all types of
Shabbos preparations can be done, including baking.

The cooked item should preferably be a nice portion of cooked food, but the minimal requirement is to have any
type of cooked food the size of a kezayis (S.A O.C 527:3). For the baked item, as well, it is preferable to use a whole
loaf of bread or matzah, but the minimal requirement is a kebeitzah (Rema O.C 527:3).

There is a requirement for any person intending to do any type of Shabbos preparation on Yom Tov to make an eruv
(S.A O.C 527:7). However, not every person in the house is required to make a personal eruv. One person in the
household - customarily the head of the house - makes an eruv on behalf of their entire household (Aishel Avraham
Mebutchatch 527 s.v. nikrah).

In absence of an eruv tavshilin, one may not prepare for Shabbos. In addition, others who made an eruv tavshilin
may not prepare on behalf of those who failed to make an eruv tavshilin (S.A O.C 527:20). This is true regardless of
whether one forgot or neglected to prepare an eruv, or he prepared one but it was eaten or lost before the Shabbos
preparations were concluded (S.A O.C 527:15). However, if most of the eruv tavshilin was lost or eaten, but there is a
minute amount of the cooked item remaining, one may still prepare (S.A O.C 527:15).

In addition to the mitzvah incumbent upon every household to make an eruy, there is also a mitzvah for the Rav of a
community to establish an eruv on behalf of his community (S.A O.C 527:7). This was instituted in order to permit
those who forgot or were unable to make their own eruv. One may only rely on the Rav's eruv if he forgot or was
unable to make an eruv. However, one who was simply lazy or negligent is not included in the Rav's eruv (S.A O.C
527:7).

While activities that are food-preparation needs such as lighting candles in the dining room or washing dishes are
clearly permitted with an eruv tavshilin, would non-food related needs normally permitted on Yom Tov be permitted
on Friday for Shabbos needs? For example, would one be permitted to carry a siddur needed for Shabbos to shul on
Friday?



There is a dispute among the Rishonim regarding this issue. The Ran (Beitzah dapei haRif 9a s.v. tanu rabanan) states
that an eruv tavshilin would not permit a person to make an eruv chatzeiros which permits carrying items on Shabbos
from a private domain owned by one person to another private domain owned by another person (or multiple
people), since an eruv tavshilin only permits food-related activities. However, the Darchei Moshe (O.C 528:1) cites the
Ohr Zarua (2:343[9]) who argues with the Ran and permits one to make an eruv chatzeiros. While making an eruv
chatzeiros does not entail melacha, it does entail hachana, preparing on Yom Tov for a post-Yom Tov need, which is
normally forbidden, yet the eruv tavshilin permits its creation on Yom Tov for a Shabbos need.

The Rema (O.C 528:2) rules in accordance with the Ran that the eruv tavshilin does not permit one to make an eruv
chatzeiros.

The Magen Avraham (ibid.:2) cites the Ran’s reasoning that the eruv tavshilin only permits food-related activities.
Elsewhere, however, the Magen Avraham (667:3) cites the Maharil who forbids rolling the Torah on Shabbos to the
Yom Tov Torah reading. Rav Akiva Eiger (O.C 667:3) writes that this implies that one may roll the Torah scroll on Yom
Tov to the Shabbos Torah reading. Apparently, the Magen Avraham (according to Rav Akiva Eiger's inference) rules
that an eruv tavshilin permits non-food-related Shabbos preparation.

Rav Akiva Eiger (O.C 528:2) resolves the apparent contradiction in the Magen Avraham. He explains that only
preparations that provide a potential benefit on Yom Tov are permitted. Rolling a Torah scroll has a potential benefit
on Yom Tov, as one can then use the Torah scroll to prepare the Torah portion for Shabbos. Making an eruv
chatzeiros, however, has no potential use on Yom Tov, and so an eruv tavshilin would not permit its creation on Yom
Tov. It should be noted that the logic offered by Rav Akiva Eiger follows the opinion of Rabbah, who taught the
concept of holl and thus permitted preparations for Shabbos only when they could potentially be utilized on Yom
Tov.

It is important to note that an eruv tavshilin only permits preparing for Shabbos on Yom Tov that is on Friday. If Yom
Tov occurs on Thursday-Friday, followed by Shabbos, one may not prepare for Shabbos on Thursday (S.A O.C
527:13).

Ensuring that one has proper and ample food for Shabbos is important, but one must make sure to do so in

accordance with the dictates of halacha. Knowing and understanding the laws of eruv tavshilin is vital to ensure that a
person is not violating Yom Tov for the sake of Shabbos.
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By Rabbi Noach Peled

About 15 years ago, | had the great fortune to spend Shabbos Hagadol with Rabbi Reuvein Leuchter, one of
Yerushalayim’s masters of mussar and mach’shava today. | was zocheh to hear this remarkable, life changing vort
from him.

Soon after leaving Mitzrayim, Hashem commands Bnei Yisroel to regress in their journey; to backtrack and set up
camp on the shores of the Yam Suf. Chazal relay Hashem’s reason for this: Hashem “wished” to hear their voices
once again, as He had when they were under Egyptian slavery.

In Shir Hashirim, Rashi (quoting Chazal) explains that B'nei Yisroel were trapped at the Yam Suf, the raging sea
in front of them, the dangerous Midbar to their sides, and the Mitzrim behind them, ferociously trying to recapture
them, but unable to because of the protection of the Ananei Hakovod. Rashi there describes that Hashem locked
them in, unable to move. No pressure, and no attack. Citing Chazal, Rashi explains the words “har’ini es mar’ayich,
hashmi’ini es koleich” to mean that Hashem was asking to hear from them. He was waiting to see how they would
cope. Would they rise to the challenge, calling out to Hashem to save them, or would they crumble and run away,
receding to Mitzrayim. Hashem was “longing” to hear their voices once again, as He had when they were under
Egyptian oppression, and therefore set up this whole situation.

The question is however, is this not similar to commanding or twisting a child’s arm so that the child will say “thank
you"? Sure, if you twist hard enough he'll say thank you, but what is that worth? It is not genuine. “Johnny, say thank
you now to grandpa for the new toy he got you.” “Thanks grandpa,” says Johnny.

But what if little Johnny is in a bad mood or doesn't like the new toy he got, and refuses to say thank you to
grandpa? Good ol dad might come down and simply twist Johnny's arm, and before you know it Johnny is
proclaiming an excited “thank you”. But what's it worth? We all know it's empty, fake news! Is that not what Hashem
did with us by the Yam Suf?

In his commentary to the RambaM’s Sefer Hamitzvos, the RambaN states that the primary fulfillment of the
mitzvah of tefilla is to cry out to Hashem for help upon encountering pain or trouble. It is therefore ironic to point
out that according to the Ramban, one does not and cannot fulfill the primary mitzvah of tefilla when davening the
primary part of shemoneh esrei, namely the first 3 brachos, for as we know, during the first 3 brochos we do not
actually ask for help with anything. Why would Chazal have established the primary part of our tefilla such that one
is not even yotzei the primary mitzvah of tefilla through it?

Finally, we must clarify the meaning of some of the most famous words of the Ramban at the end of Parshas Bo.

“G-d wants from us nothing other than that we recognize and acknowledge that He created us. And the purpose
of our davening, and our shuls and our minyanim is so that we have a place to get together to recognize and
declare to the Creator that He created us, and publicize it and say before Him “we are Your creations!”, and this is
what Chazal meant when they explained the possuk “they powerfully called to Hashem” - from here we learn that
prayer requires our voice - chatzipa notzach lebisha”.




What is meant by these words of Chazal “chatzipa notzach lebisha”?
To answer these questions, Rav Leuchter began with the following concept.

There are differing ways we may approach Hashem when we pray. The most common approach is to present
oneself before Hashem as needy, in full recognition of the fact that He has it all, and that we have nothing
on our own, so as to say “please provide for me because, nebach | am in need.” This approach is not only
valid, it is vital. We must always recognize this truth.

There is, however, an entirely different approach which we must understand, for it is indeed greater. That
is that because we are His chosen people, descending from Avrohom, Yitzchok, and Yaakov, we may at times
actually “demand” from Hashem to do for us or give to us. This is because Hashem has revealed that He
wants us, and desires a relationship with us. We may therefore come to Him and state “Right you want me
and care about me and want me to be good? Well then, | need help with x, y, and z, and if you don't help me
out, | won't be around for you, so help me out over here!”

This can be compared to a company’s best employee, who made and makes the company all that it is. His
boss has told him many times “Arthur, this company would be nowhere without you. We will do whatever it
takes so that you will never leave us.” Yet Arthur is severely struggling to make a living due to his
extraordinary low income. One Friday he finally turns to his boss and says “Listen here Stanley: | am not
managing, if | don’t get an immediate significant raise, | won't be here Monday morning!” How could Arthur
have the chutzpah to come forward this way? Because he knows that he is the greatest asset the company
has, and that his boss wants him there.

So too, we know that Hashem wants us. He wants to have an eternal close loving relationship with us. As
such, we may come to him with demands that he care for us.

This is why we begin our shemoneh esrei with the bracha of Avos: we declare that we are His loved ones,
from the family of Avrohom, Yitzchok, and Yaakov, we are the ones who He has always loved and for whom
He has always done it all.

This is our ticket to successful prayer. This is how we must start out, because this is how we “get in the door”,
so to speak, to come to Hashem with our demands. We are not mere beggars. We are like top employees or
even partners, we are family and we have demands. Once we have introduced ourselves this way, we may
begin with our requests. Thus, although the beginning of the shemoneh esrei may not pass as the primary
form of tefilla, nevertheless it is the most important part, for it is our I.D. card, to show our eligibility and to
get us in.

This is what Chazal and the Ramban meant by the words “chatzipa notzach lebisha”; this demanding
approach to tefilla is somewhat of a chutzpa, but it wins out over the more common, shameful (bisha is like
busha - shame) begging form of tefilla, because even when one may not be moved to help a beggar, he will
always help his loved ones.

This is what Hashem showed us at the Yam Suf. He was not merely twisting our arm. He was leading us to Him
because He wants us to come to Him, to talk to Him, and have that personal closeness to Him.

We must always remember that Hashem wants us to come to Him and be close to Him. Although we are poor
beggars, we are also family, and He wants to always take care of us. He is just waiting for us to call.




ROYALTY OF THE LEIL HASEDER
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From the shiurim of HaGaon HaRav Michel Shurkin, Yeshivas Toras Moshe

There is a halacha in Shulchan Aruch (O.C 560:2) that zecher I'churban one may not set their table
with all their fanciest tableware, rather at least one piece must be left out.

There’s another halacha in Shulchan Aruch (O.C 472:2) that on 1ToNn 77 one should set their table
with all their fanciest tableware. The Mishna Berura points out that this is despite the first halacha
mentioned above, so as to express “cheirus” freedom on leil haseder.

The Kaf Hachaim states here that this mitzva is n1w 2N17 - linhog s’rara — to act with nobility on /eil
hapesach, not merely “cheirus” freedom.

Shaloh HaKadosh says that on leil haseder “the father should be like a king, the mother like a queen,
and the children like princes and princesses, all wearing the fanciest clothes and with the best
tableware”.

This concept of the Shulchan Aruch as per Kaf HaChaim and the Shaloh HaKadosh is not merely
“cheirus”, rather that nDnyn NNy we acquired “s’rara and malchus” — nobility and royalty. The
opposite of avdus/slavery, is not cheirus. Cheirus is merely the absence of avdus/slavery. We were
not merely relieved and released from avdus, rather we were further upgraded to s’rara and
malchus — nobility and royalty.

Sefer Hachinuch (X2 nwo) teaches that 4 of the Korban Pesach niixn reflect this very concept.

Not to leave over any of the Korban Pesach for the next day (mitzvah 8), because we became royal,
and royalty never saves part of his food for the next meal/day.

Not to take any part of the Korban Pesach out of the house (mitzvah 15); after all, royalty never walks
out with a doggy bag. (That's why after bentching we open the door, not merely for Eliyahu Hanavi,
but also because until bentching we close/lock the door so that no one leave with any part of the
korban/afikoman, therefore after we have eaten and bentched we open it to show this distinction)



Not to break bones of the Korban Pesach (mitzvah 16) because royalty do not eat in that way.

Not to eat it cooked in any manner other than tzli — roasted (mitzvah 7), because that's how royalty
ate, not cooked or boiled. The royal family does not eat boiled food.

Additionally, the Korban Pesach must be eaten when full, that's why the Korban Chagiga was eaten
first before the Korban Pesach, so that the Korban Pesach would not be eaten out of hunger. On this
the Rashbam says (Pesachim 119) “kederech shehamelachim ochlim” - the way that royalty eats.

Likewise the custom at the seder is that one does not pour their own cup of wine, rather it is poured for
them, as befitting royalty.

What makes the Jew special is not merely that he is not a goy. We are not merely different from the
goyim, we are “mamleches kohanim”, as the Chinuch says in one of those mitzvos above (16) -
Yetzias Mitzrayim was “techilas bo‘einu lihyos segulas kol ha’‘amim mamleches kohanim v'goy
kadosh” - our inaugural entry to becoming Hashem'’s cherished nation of royal and holy people.

(It is commonly assumed that the entirety of creation is divided into 4 ascending groups: the lowest is
domem - silent or inanimate creatures; tzomeach - growing things; chai - the animal world; and
lastly medaber - the speaker—man. The KUZARI teaches that there are not merely 4 groups, rather
there is a 5th and highest category — 78 W' — the Jew.)

The Gemara (Bava Metzia 113, and Shabbos 67, 111, 128) teaches “kol Yisroel bnei melachim heim”. We
are all royalty.

Now if you ask; What's this you say? Royalty?! Perhaps that was then, when we powerfully ruled our
people and our land, back when we controlled the weather! But not these days, not when we are
treaded upon and degraded by the nations of the world. Not nowadays when we cry out to Hashem
(Mondays and Thursdays) “G-d take a look, we are disgraced among the nations, they despise and
distance us like contaminations.” Royalty shmoyalty. Today we are king-nothings.

We will disprove that notion and clarify that indeed we always are, and always will be royal nobility.
The Jewish king has laws, such as not marrying many wives, not accumulating too much wealth, not
owning too many horses.

What would be the law of a king who becomes dethroned (for whatever reason), would the above 3
prohibitions become permitted to him?

Tosefta in Shevuos states: the status of a king is “kedushaso kedushas olam”- forever he is superior.

Once a king - always a king, no matter where he is or what you do to him, he is forever royal. At
home, in school, on the street, on the phone, on the internet, in the office, in South Beach, in
Auschwitz, in Vegas, anywhere! A ben Yisroel is eternally and internally royal no matter what.
Inherent to a ben/bas Yisroel is royalty and nobility.

The bracha upon seeing a king is “shechalak mikevodo I'basar v'idam” = a king is all about dignity
and royalty. There are things a king will never allow himself to do, and places a king will simply
never allow himself to go to. His noble stature is above that.

So, whereas Rosh Hashana is the coronation or HKBH, Pesach is the coronation of Klal Yisroel. It
started with Yetzias Mitzrayim and reached its culmination at Matan Torah — mamleches kohanim,
but leil haseder was the “techilas bo‘einu lihyos segulas kol ha’amim mamleches kohanim v’goy
kadosh”, our initiation to becoming Hashem'’s cherished nation of royal and holy people.

This is the message of the Pesach seder and Yetzias Mitzrayim - Haysa Yehuda Lekodsho Yisroel
Mamshelosav, memshala = royalty, nobility. We must identify as dignified and upper-class,
Hashem'’s noble people.
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COUNTING THE OMER

BY RABBI ARYEH GITLIN
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The Shulchan Aruch (Orach Chaim 489:7) rules that if someone forgot to count Sefiras HaOmer at night, they should
count during the following day without a bracha. They may then continue counting on the subsequent nights with a

bracha.

At first glance, this ruling is difficult to understand. Two questions arise. First, if a person is still obligated to count,
why should the counting during the day be done without a bracha? If the mitzvah applies, a blessing should be
recited. If the mitzvah does not apply, why count at all? Second, if the daytime counting was done without a bracha,
why may the person resume counting on the following nights with a bracha? If the mitzvah was interrupted, the

sequence should be broken.

To understand this ruling, we must step back and examine the broader debate among the Rishonim about the

proper time to count the Omer.

The Torah connects the counting of the Omer to the harvesting of the Omer offering in the Beis HaMikdash. The
Mishnah (Menachos 71b) teaches that the Omer was ideally harvested at night on the sixteenth of Nissan. However,
if it was harvested during the day, it was still valid. Based on this, some early authorities reasoned that counting the
Omer should follow the same model. Night is the ideal time to count. If someone forgot to count at night, counting
during the day should still be valid after the fact.

Others disagreed based on a different Mishnah in Megillah (20b) that teaches that the entire night is fit for harvesting
the Omer. The emphasis on nighttime suggests that harvesting is defined specifically as a nighttime act. If counting
parallels harvesting, then counting must also be a nighttime mitzvah. According to this view, counting during the

day is invalid.

This dispute leads to three approaches among the Rishonim. Rabbeinu Tam and the Sma”g maintain that daytime

counting has no value. The Rambam and the Meiri maintain that if one forgot to count at night, one should count

during the day with a bracha. A third position is taken by the Mordechai, Rosh, and Ran that one should count
20 during the day without a bracha. This approach is codified by the Shulchan Aruch.



Another fundamental debate among the Rishonim is also relevant. The Torah describes the counting as “temimos,”

complete weeks. What does this mean?

One approach, attributed to the Behag, understands that the entire period of forty nine days forms one extended
mitzvah. Each day is a component of a single larger mitzvah. If someone misses even one day, the chain is broken. Since

the mitzvah can no longer be complete, the person continues counting the remaining days but without a bracha.

A second approach, attributed to Rav Hai Gaon, understands that each day is an independent mitzvah. According to this
view, even if someone misses a day entirely, they continue counting with a bracha since each day's obligation stands on

its own.

The Terumas HaDeshen (37) explains the aforementioned ruling of the Shulchan Aruch based on a sfek sfeika, a double
doubt. Perhaps counting during the day is valid. If so, the sequence was never broken. Even if daytime counting is
invalid, perhaps the halacha follows the opinion that each day is an independent mitzvah. In that case, missing a day
would not affect the ability to recite a bracha on the following nights. Because of this double doubt, the Shulchan Aruch

rules that after counting during the day without a bracha, one may continue counting the rest of the Omer with a bracha.

However, a difficulty arises from Tosafos in Megillah (20b). Tosafos cites the Behag as ruling that if someone forgot to
count at night, they should count the next morning without a bracha. After that they may continue counting the
remaining nights with a bracha.

This ruling is difficult to understand. According to the Behag the mitzvah of counting is one continuous unit of forty
nine days. If a person misses a day, the chain should be broken and future brachos should not be recited. If so, how can

he allow the person to resume counting with a bracha the next night?

The Ohr L'Tzion (3:16:4) offers a novel explanation of the Behag’s position. He suggests that the Behag agrees that there
are forty nine separate mitzvos. However, there is an additional requirement in the definition of counting. The counting
must be consecutive. Counting is not merely stating today's number. It is continuing yesterday’s count. If someone skips

an entire day, the sequence is broken and the next day's counting is no longer a true continuation.

However, if someone counted during the day, even though they did not fulfill the ideal mitzvah of counting specifically
at night, they preserved the continuity of the count. The sequence remains intact. This allows the person to continue
counting the following nights with a bracha. Therefore the Shulchan Aruch rules that after counting during the day

without a bracha, one may continue counting the rest of the Omer with a bracha.

This understanding has several practical ramifications. If someone knows in advance that they will miss an entire day
during the Omer, for example if they are undergoing surgery that will last a full day, they should still begin counting

with a bracha. The counting until that point is fully valid and meaningful.

Similarly, if a boy becomes Bar Mitzvah during the Omer, he may continue counting with a bracha. Even though his

level of obligation has changed, the counting remains consecutive.

There was even a custom in some communities to count early after Plag HaMincha without a bracha and then count
again at night with a bracha. The early counting was not considered fulfillment of the mitzvah. Rather it preserves the

continuity of the counting even if a person subsequently forgets. 21



BEDIKAS CHAMETZ

By Rabbi Manu Gershon
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There are 2 isurim in the Torah to own chametz on Pesach:
1) YORA 7T 732 DR DTV RITT WHIT N1 NEANM PR 9393 02°N22 R¥NY KD W 20 NYaw
2) @°° NYAW 7923 732 IRW T2 IR K

There is also a mitzvah to destroy chametz as the pasuk says: 03°N2n IR 1N°2WN PWRIT A2 IX.

The Mishna (Pesachim 2a) teaches 137 MR? YT IR P72 WY A¥2IR? X, A person is obligated to search their house for
chametz and destroy it. What is the reason for this search?

Rashi explains that the bedikah is D’oraisa, and its purpose is as a preventive measure, so that one should not come to
transgress the isurim of Bal Yera’eh and Bal Yimatzei.

Tosfos disagrees with this analysis. Tosfos says that bedika is Derabanan. He says that bitul is the way to prevent the isurim.
Once a person does bitul, there is no longer any fear that one will transgress Bal Yera'eh and Bal Yimatzei, because as a result
of one’s bitul, the din chametz is no longer existent (Pesachim 4b).

Rashi’s pshat needs further explanation - if bedika is D ‘oraisa and the purpose is to avoid the isurim of owning chametz, how
does it help if one missed some chametz during bedika, they still own the chametz?!

The Ran gives a pshat for Rashi. By analyzing Rashi's viewpoint based on the Ran, I will explain why Rashi chose his specific
interpretive mahalach iy’H. The Gemara states that performing both bedika and bitu/ is sufficient to satisfy the Torah
requirements regarding chametz. According to Rashi, bedika is understood to be a D oraisa. If one were to solely do bedika,
meD ’oraisa one would not have to do bitul. Without going into too much detail, it is important to note that according to Rashi,
the Gemara (Pesachim 6b) considers the requirement to perform bitu/ after bedika to be merely a din derabanan, as the bedika
itself serves as the primary preventive measure against being 121 owning chametz on Pesach. The reason why the rabanan
instituted bitul after doing bedika merely serves as a safeguard for Pesach. They were concerned that if a person found a
hidden gluska/bread during Pesach, one might be tempted to keep it, thereby transgressing the isur. Therefore by doing bitul,
it ensures that any forgotten bread is rendered “not one's chametz”.

Now, with all that being said, I would like to explore what bedika entails and how it works, so we can fully understand why
Rashi views it as the 7y method of preventing the isur of Bal Yera’eh and Bal Yimatzei. Doing bedika means that one must
ensure that he does not have any chametz by checking the entirety of one’s house and property where there might be chametz
and verifying that no chametz remains. Clearing out every makom creates a din to the makom that makes it “not one’s
chametz”. After doing bedika one creates a new reality that didn’t exist before. The makom is now a “new” makom in the
sense that it doesn’t possess “one’s chametz” which translates into one not owning any chametz with regards to Bal Yera'eh
and Bal Yimatzei. From the moment of bedika one creates a reality that one does not own any chametz by thoroughly checking
the makom and removing all the chametz. By creating such a reality one also creates a din of “ynn Xxn> X5”.

This din that was established is called a 7pm. A 7pin creates a binding din by relying on a 'status quo' that was once definitely
established, even if we cannot definitively verify the present reality (see Tosfos Chullin 11a X°nX 7"7). That P will forever
exist until it is invalidated definitively. The fp117 that was established to both the makom and oneself is defined as “ynn 0IR”
(not one’s chametz). That will always continue until proven otherwise. The 7P is constantly giving the din “ynn 0IR”
whereby fortifying one from the isur of Bal Yera'eh and Bal Yimatzei. There is no chametz in one’s makom. By being 173 p712
one is N2 7> R¥.
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Now, to briefly address Tosfos problem with Rashi- if you were to ask me, Rashi makes the most sense. According to Rashi
there is a clear problem with biful. What bitul is and how it functions is extremely complex. In simple terms, bitul means to
make the chametz into a state of being y»r 01X, It’s “one” making the XX511 not chametz anymore. Once again, the Torah says it
works, yet a clear flaw remains. Who says when one does bitul one is executing that din wholeheartedly. How is one creating
this state of being not chametz. It is chametz! How’s it working? One might think they are doing it, but are they serious about
it?? The Ran says this Mefurash, »37 1272 ¥MIR% X1 792 9P WHRY MW TPMYT PRI QTR °12 2w jnawnna 120 a1 2waw. In
Rashi’s world one is doing a thorough search, area by area, clearing all their chametz out and destroying it one’s making a Mm%
172 to their makom which gives a din 711 to their house. To my understanding that’s the best fortification against the isur.

Now, with all this being said I have one question on the Ran’s understanding. The Ran says:

TR IRORA DYWR TNTAWA KOX OV T2 10K 197D RPD19A 17°2 70YNW Y2 XOw o"YR p7aw Dow

The Ran says that even though ther is a nipin that you won’t be 121 on Bal Yera’eh and Bal Yimatzei, nevertheless one will be
X279 18071 12w. I dont understand: If the mX°xn was that there was chametz there the entire time, then the 7P should never
have been 7m, as it lacks any mx°¥»2a nrnx. How, then, is the nptn functioning? Furthermore, how can we rely on a bedika to
generate such a 7p1m, when the bedika itself is inherently flawed and susceptible to error. And if there is a P, why should one
be R27771 1801 12w? There is a apm »wxo—Iet the npmn be utilized! The same way the 7p11 is in full force ¥1on% preventing the
isur from being 2, let it be active onwards. This gluska/bread was surely in existence before one laid eyes on it, and yet the
7P was in full affect then, preventing the isur from being 7n. The P11 made the makom “ynn 0IR” making one a person who
owns no chametz. So, the same should apply even if one happens to come across the gluska/bread on Pesach! Before one found
it, the 7P said one owned no chametz, so should be the case even after finding it. That is what the 7P should essentially be
doing. If you admit this gluska is considered one’s chametz now that they have found it, then it must have been theirs earlier,
since it is the same gluska/bread that existed all along? A 7P resolves a safek by establishing a din that overrides any
uncertainty. Despite doing bedika, one still may have overlooked some hidden chametz, but since you created this din of DX
v, the fpin is in full force. If you argue that the 7ipin is destroyed when seeing the gluska/bread, because there is bread in front
of you (making it not a doubt), then why did one have a pm to begin with? The same bread was sitting there earlier, yet we
still relied on the pm! To hold otherwise implies that a 7Pt can be applied ¥y191% even when the gluska/bread was there all
along, which seems to be illogical!

To answer for the Ran, I think there is a difference between something that is X0 "3 vs. nwn mon. Is the finding of the
gluska/bread a xn?» "°x which is essentially revealing what was always true, or is it a 7w7n m2n which is creating a new
status? If the finding of the gluska is a Xn?’» *17°3, that means that the chametz was always theirs. The chametz was masking
reality, but not changing it. Once one finds it, one should be ¥791% 72w. This directly contradicts the Ran, who says one is not
yI9m? 72w. So the Ran definitely does not go with this mahalach.

The other mahalach would be nw7n m>n. What 7w7n mn means is that the chametz has no “halachic” shaichus to oneself.
When doing bedika the 7711 now establishes a din of ynan &xn> &7, Now, after one finds the chametz a new din is created. That
gluska has a din which is shaich to oneself because of this “new” yediah. The chametz now becomes “halachichly” theirs. It's
not revealing the past (which I assumed in the question) rather it is creating a new metzius. Therefore, the Ran holds that it is a
v mon. Before the finding, the chametz is outside one’s “halachic” ownership due to the 1pm. After the finding of the
gluska, there is a new m>n of “yediah” plus “shaichus” that is created. Therefore, the P17 is not being contradicted. It is being
terminated by a new halachic event. The Ran holds that ownership of chametz in regards to bedikah is not a static metzius.
Rather it is a dynamic din, which is generated through an awareness. Therefore, finding the gluska is not a revelation of prior

ownership of chametz, but the “creation” of a new halachic relationship, and the 71117 of bedika was never contradicted.
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PRESSURE
COOKER

DIN2NAITIIT 7]
1'7ND 1NNV NN NINT7
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By Rabbi Noach Peled

Adapted from a shiur which I was zocheh to hear from 7"71N7 N TIIV121 27 nn7w 100 ¥ 'nan 1"In

The Hagadah famously declares:
"DMINNN RN NIN 17'ND INXY NN NINYZ DTN 27N 10T 7017
“In every generation one is chayav to see himself as though he went out of Mitzrayim”.

So we have a simple question here:

It says we are all chayav, obligated, required to do this. It is a chiyuv.

How does one actually fulfill this requirement?

What exactly does one have to do, to be mekayem and be yotzei this chiyuv?

See myself as though I left Egypt..so | need to see a little “me” in my mind’s eye, and picture that little
“me” physically exiting Mitzrayim?!

Is that it? Can that really be it?

And if that really is it, what's the value of it? What does that do? Why should that be a chiyuv?

Some 25 years ago, | was zocheh to hear an eye-opening, game-changing shiur from my Rebbe,
HaRav Shlomo Leib Brevda Ztvk”l, which is the primary basis of the following:

Pesach celebrates Bnei Yisroel ‘s release from Egyptian slavery. Just imagine, after 210 years of slavery,
an entire nation was set free.

Yet when we look closely at how it went down, freedom is nowhere to be found.

They left Egypt on the 15th of Nisan. On the 1st of Nisan they were instructed a whole slew of
commandments which they had to fulfill just to be worthy of redemption (see Rashi Shemos 12:6). Each
of these commandments had countless difficult and tedious aspects to them, all of which they had to
successfully complete if they were to leave.

The 1st mitzvah they were instructed that day was the Korban Pesach. Now, in order to properly sacrifice
and prepare a Korban Pesach one must be well familiar with numerous complex talmudic subjects in
Masechtos, Chullin regarding the slaughtering; Pesachim regarding the prohibition of chometz and the
obligations of the matza (anyone know how complicated it is to produce pesachdikeh matzos?) and
maror together with the korban, and Zevachim regarding the many technicalities of the korban itself.
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And this Korban Pesach was different from all subsequent ones. They had to smear its blood on their
doorposts. Now this was not a freestyle painting session; there were countless restrictions and
specifications as to the particular branch which would serve as the “paintbrush”, which part of the
branch, how many stalks, their length, their width, potential disqualifications of the branch, how often it
had to be dipped in the blood while smearing, all as spelled out in Maseches Sukkah (13A) and
elsewhere.

The many laws of how the Korban Pesach must be roasted are intricate to say the least. Pesachim
(74A), among others, describes in detail the method of roasting, the many restrictions and
requirements involved, the rotisserie spit to be used could only be of wood from a pomegranate tree,,
and just imagine how many pomegranate trees had to be sought out and chopped down to satisfy the
many Jews who needed them.

And the lamb for the korban had to be acquired on the 10th of Nisan, brought home that day (before the
very eyes of blood-boiling, furious Egyptians...), inspected for disqualifying blemishes, tied to the
bedpost for the next 4 days, and kept in mint condition in order to slaughter an unblemished korban.

Protecting the lamb from blemishes was no easy task. After all, Shemos (1:7) states that the Jewish
population boomed in absurd proportion, Rashi there tells us that the women would give birth to 6 at a
time, and the Gra (Hagada Shel Pesach) says that the Jews lived in unusually cramped quarters in
Egypt. Imagine, the mother sitting at home hopelessly attempting to keep the lamb safe, her twenty-
thirty children trying to pet/poke/ride/stab etc. the lamb, all while her husband desperately crash
courses all the above laws. Wild!

Then came the kicker:

On the 14th of Nisan, the day they were to slaughter and prepare the Korban Pesach, they were given
several additional commandments (see Rashi Shemos 12:43), most importantly — “no one
uncircumcised may eat from the korban”!! They suddenly had to crash-course the laws of bris milah
and perform it on every single last male, that day!!! Yes, they did already learn how to shecht, but that's
very different, there you kill the thing, here he needs to come out alive!

Then that night they sat and ate the Korban Pesach with all its accompanying laws; not to break any of
its bones, the required quantity to be eaten, the time slot in which it must be eaten (kezayis in 2-9
minutes, before chatzos), not to take any of it out of the house, not to leave any over, etc. etc. etc.

So on the 14th of Nisan they performed mass circumcision, they slaughtered the lamb, smeared its
blood on their doorposts and lintel, roasted their korban, baked matzos, prepared maror, ate it all that
night within the required time frame, and sang hallel, while the Egyptians screamed cries of death from
makas bechoros. That was enough to give even a cadaver a heart attack!

Where's the freedom? They were more like slaves than free men! What's going on here?

Chazal tell us the answer. The Yerushalmi (Pesachim 5:5) states that by the end of makas bechoros,
Pharaoh had had enough, he was ready to let them go. In a voice miraculously amplified by G-d, he
began shouting. His words were heard throughout the entire Egypt. Pharaoh proclaimed "you used to be
my slaves, but now you are slaves of Hashem”.

You see, never we were truly liberated. Pharaoh did not free us. First we were his slaves, and then we
became Hashem'’s slaves. Pharaoh merely transferred ownership of the slaves from him to Hashem.
But freedom? Freedom was never part of it.
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In fact, it is for this very reason that Hashem enslaved us in Egypt to begin with.
In the words of the wiTi7n n™7w:

“Hashem wanted to implant into their beings the nature of enslavement, and to accustom them to
servitude, so that it would be easy for them to then be slaves to Hashem, and they would easily keep
the Torah and do it's commandments as slaves.”

Klal Yisroel's enslavement in Mitzrayim was to serve as an intensive introductory training course,
preparing them to be expert slaves, Avadim LaHashem.

The enslavement and exodus, the Yetzias Mitzrayim itself, was for the express purpose of inducting us
into life as expert mitzvah performers, accustomed to living life for the sake and will of their master. The
entire punch line of Shi‘abud Mitzrayim and Yetzias Mitzrayim was so that from then on we would be
slaves to Hashem.

The Hagadah declares:
‘DINNN RN NIN I7'ND INXY NN NINT7 DTN 2N 11T 701" - “In every generation one is 2''N to see himself as
though he went out of Mitzrayim”.

We asked, what is the point of this chiyuv, and how does one actually fulfill this chiyuv?
What exactly does one have to do to be mekayem and be yotzei this chiyuv?

The 12:2vn 1N7wn 1NV explains as follows:

When the questioner finishes "Mah Nishtanah” the matzah is uncovered and we begin by saying
"Avadim Hayinu - We were slaves’, in a loud voice, with excitement, with joy, and gladness.

The punchline of saying the hagadah is that because we were taken out of Egypt, we become D11V
forever and for all generations to n and His Torah, and we are now n"s slaves. This is based in full legal
reasoning, as explained in Yoreh Deah 267, that a free person cannot be acquired as a slave against
his will. However, someone who is already a slave to another, can be acquired by someone else
without the consent of the slave himself, and is acquired against his will.

Now, being that we were slaves to Pharaoh, and HKBH saved us from his hand, therefore, even without
our consent we are His D'T1V. This is the meaning of the verse ( Vayikra 25:55 ) "Bnei Yisroel are n'Tav to
me, for | took them out D¥n yYIN." Meaning Bnei Yisroel are D11y to me against their will without
consent, since | took them from Mitzrayim where they were slaves.

And therefore in every generation one is obligated to see oneself as one who left Egypt and became
acquired to HKBH an D71V 11V, with no legal right to throw off the yoke of Torah from one'’s neck...
(as Rava says in the Gemara Pesachim 117b — At the seder one must say the pasuk “He took US from
out from there”).

The chiyuv of 1171 71T 721 is not about envisioning a miniature version of ourselves walking out of Egypt.

The chiyuv is for each of us to identify ourselves and consider ourselves n 'y, the fortunate ones who
have been acquired and selected, by way of taking us from nMyn, to serve the Almighty King Himself.
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D90aN BR1o
KOLLEL AVREICHIM

HOLLYWOOD
THE ANDREW & RACHEL SAKA KOLLEL

THE HEART
OF THE
KEHILLA

INTERNAL STUDIES - THE
KOL TORAH WITHIN

The Kollel serves as the spiritual engine of the community. It
anchors daily life in Torah and elevates homes and workplaces.
Through tefillah, Torah and impactful seasonal programs, the
Kollel reaches men, women, chi|c|ren, and families. Torah is
woven into daily routines, weekly schedules, and special
moments throughout the winter.

Each day, the sounds of kol Torah fill the Beis Medrash as the yungerleit immerse themselves in
deep learning. This zman, the Kollel is learning Maseches Chullin and exploring foundational
principles found throughout Shas. The learning was enriched by special shiurim from Rabbi Blejer,
Rosh Kollel of NMB, and Rabbi Simcha Lang, author of Chezkas Hashmaysa, who brought clarity to
these difficult sugyos with tremendous depth and precision.

SUNDAY MORNING

We had the zechus to hear from Rav Zev Cohen, Rav of Adas Yeshurun and Av Beis Din in Chicago,
who spoke about living a Torah-centered life and explained how Choshen Mishpat shapes everyday
conduct. We also had the zechus to hear from Rav Yitzchok Kaplan, a Rosh Chaburah in the Mir
Yerushalayim, who gave a shiur about forgetting Yaaleh Veyavo in tefillah.

KINYAN MESECHTA

A dedicated chaburah has formed under the leadership of Rabbl Eli May, a 6th grade rebbe at
Toras Emes, who serves as Rosh Chaburah. The group meets four nights a week and focuses on
achieving clarity and depth in learning. Participants have shared that the experience has been life-

changing.

LA
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LEGAL HOLIDAY
SHIURIM

Rabbi Peled, Rav of Mikdash Melech NMB and a Kollel Rabbi, delivered a two-part series on
December 25th and January 1st on the halachos of a minor. These programs turn days off into
opportunities for focused and practical Torah learning.

- -
‘ [ k)

SHOVAVIM SERIES

The Shovavim series stands at the center of the winter calendar. Practical halacha review with
Rabbi Peled provided direction and clarity. Hashkafa and mussar shiurim from the Forshay Rebbe,
the Biala Rebbe, Rabbi Goldberg of Detroit, Rabbi Smith, and Rabbi Peled inspired reflection and

real growth. The series helps participants channel the energy of the season into lasting personal
change.

LEIL SHISHI

Thursday nights become a gateway to Shabbos. Guest speakers included Rav Marmor, Rav of Young
Israel NMB, Rabbi Shmuel Weiss, author of Be'er Shmuel, and Rav Feldbrand, Rav of Kedushas Levi
NMB. These evenings fill participants with inspiration and anticipation that carry them through

Shabbos.

MDY BEIS MEDRASH

A heartfelt thank you to Moshe Soskin for his
dedication and commitment to the beautiful new
MDY Beis Medrash. Each evening, a group gathers
to hear the Daf Yomi shiur delivered by Rav Eli
Stefansky.

This initiative began when we had the privilege of
hosting Rav Eli for an in-person Daf Yomi shiur that
drew more than 80 attendees. It is truly inspiring to
see how that memorable evening has developed
into a steady and thriving center of Torah learning.
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WOMEN'S LEARNING

Women’s shiurim ensure that Torah growth extends into the home. Shabbos
Mevarchim gatherings featured Rabbi Smith and Rabbi Freeman, who spoke
about unlocking the potential of the upcoming month. In addition, a shiur from ... pew
world-renowned lecturer Mrs. Rochel Goldbaum offered insight into marriage in «
honor of the Shovavim season. ‘

SHIURIM FOR PROFESSIONALS

Rabbi Freeman spearheads the Kollels initiative to reach professionals and
integrate Torah into the workforce. Every Tuesday night, he delivers an in-depth
basar b'chalav shiur using the SCP curriculum which addresses how to deal with
many issues that arise in a workplace. He also launched the Law and Learn program,
featuring weekly Zoom shiurim with guest appearances by Rav Dovid Grossman, Av
Beis Din of the Beis HaVaad of Lakewood, along with in-person 16l sessions at local
law firms. In addition, he leads a weekly chaburah for doctors on the halachos of
refuah on Shabbos.

SCHOLAR-IN-RESIDENCE

A jammed packed Scholar-in-Residence weekend featuring Rabbi Yehuda Mandel of Lakewood,
author of Bitachon Weekly, gave tremendous chizuk to the community. His unique and energetic
presentation on emuna and bitachon was truly life changing.
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YOUTH PROGRAMS - INVESTING IN THE NEXT
GENERATION

TUESDAY MISHNAH -
RABBI ALTUSKY

A consistent weekly group meets to learn Mishnah. Boys build friendships and strengthen their
connection to Torah.

AVOS U'BANIM

N

Fathers and sons learn together in a warm and engaging setting. Weekly nigunim, stories, gedolim
cards, pizza, and prizes create meaningful memories.

SPARKS FOR GIRLS

Girls gather weekly for Torah inspiration, creative projects, and pizza in a
welcoming environment. The program is led by Morah Naomi Tilles.

TEEN LEARNING

Rabbi Manu Gershon brings passionate, powerful energy that pulls high school boys into learning with
excitement and purpose. In a confusing generation, he creates space to chill, grow, and connect to something
bigger than themselves.
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NIGHT SEDER

Every night, the yungerleit gather together to learn with the local baalei batim, creating a warm
and inspiring atmosphere of growth and connection.

Monday night is a special highlight, featuring delicious food that adds to the energy and
camaraderie. This initiative is spearheaded by Shua Gottesman and Aharon Richter, whose
dedication has made it a true success.

On Purim night, there was an especially memorable Monday night learning, followed by a large
and uplifting seudas mitzvah.

In addition, a variety of shiurim are offered each night for those who prefer a more structured
learning format, ensuring there’s something meaningful for everyone.
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THE ANDREW & RACHEL SAKA KOLLEL

4200 N 66TH AVE, HOLLYWOOD, FL 33024 - 954-625-4580
KOLLELHOLLYWOOD.ORG - OFFICE@BAISMORDECHAI.COM



	Kollel Avreichim of Hollywood
	PESACH INSIGHTS 5786
	Bedikas Chametz By Rabbi Manu Gershon...............................................22
	WHAT THE KOLLEL OFFERS
	ONE-ON-ONE CHAVRUSAH LEARNING Personalized study sessions tailored to individual learning goals.
	LUNCH & LEARN Engage in meaningful Torah discussions over a meal at the Kollel. 1:35pm-2:00pm
	SHIURIM IN LOCAL OFFICES Delivering shiurim in the workplace for professionals.
	CHASSAN CLASSES Essential guidance and halacha lessons for men preparing for marriage.
	BAR MITZVAH LESSONS Guided learning to prepare boys for their Bar Mitzvah with Torah, tefillah, and halacha.
	WOMEN'S CLASSES Inspiring shiurim and discussions to deepen Torah knowledge and strengthen emunah.
	SHIURIM AT THE KOLLEL Daily & weekly shiurim on various Torah topics, for men.
	AFTER-SCHOOL BOYS PROGRAM A program designed to guide boys in developing strong middos as they grow into young men.
	MEN'S PROGRAM Join us daily for Kollel Boker, Kollel Erev, Daf Yomi, Yerushalmi Yomi, and Amud Yomi for a full day of structured Torah study.
	KOLLEL ZMANIM 10:15AM-2:00PM / 4:00PM-6:30PM

	DAVENING TIMES
	Shacharis Monday-Friday 6:45 am - 8:35 am - 9:00am - 9:35 am
	Shacharis Sunday 8:30 am - 9:30 am - 10:15 am
	Maariv Sunday-Thursday Shkiyah - 10:00 pm - 11:00 pm Winter 8:15
	Mikva Hours 4:15am ~ 1:00pm
	“Kollel Avreichim of Hollywood is more than just a place of learning-it is the heartbeat of our community, a source of inspiration, and a foundation for future generations. With the establishment of our new Kollel and Bais Medrash, we are creating a makom Torah that will impact Klal Yisrael for years to come. Our yungerleit dedicate themselves to the deep study of Torah, uplifting our entire kehillah through their unwavering commitment & perseverance.”



	We invite you to be a part of this incredible endeavor by supporting the growth & impact of our Kollel
	Haggada insights By Rabbi Tzvi Yehuda Smith
	ERUV TAVSHILIN BY RABBI CHAIM YESHAYA FREEMAN
	The Gemara (Beitzah 15b) cites two explanations behind the Rabbinic decree not to cook on Yom Tov for Shabbos. The first reason, given by Rava, is that Chazal were concerned that a person will use all the choice food for Yom Tov without ensuring that there is proper and sufficient food set aside for Shabbos. The food used for the eruv tavshilin is regarded as the beginning of the food preparation specifically for Shabbos, ensuring that a proper meal will be set aside for Shabbos. The institution of eruv tavshilin is thus meant to preserve the honor of Shabbos.
	Rav Ashi gives a different reason, explaining that Chazal sought to ensure that a person would remember that melacha done in preparation for any day other than Shabbos is prohibited. An eruv tavshilin, which is essentially the beginning of food preparation for Shabbos, means that all subsequent food preparation is viewed as completing what was already begun prior to Yom Tov. This will remind people that if one may not begin, for the first time, to prepare food for Shabbos without having begun beforehand through the eruv tavshilin, then one may certainly not begin preparing food on Yom Tov for a weekday. According to Rav Ashi, eruv tavshilin protects the sanctity of Yom Tov, not Shabbos.
	How is an eruv tavshilin made? One prepares a cooked food and a baked food (S.A O.C 527:2), holds them in the right hand (as is the case for all brachos [see S.A O.C 206:4]) and recites a bracha. After reciting the bracha, one says the following text: With this eruv, let it be permitted for us to bake, cook, insulate, light candles, make preparations, and do all of our needs on Yom Tov for Shabbos.
	The requirement to have a cooked and baked item is meant to permit both cooking and baking. However, the Shulchan Aruch (O.C 527:2) rules that if only a cooked item was used, the eruv is nevertheless valid, and all types of Shabbos preparations can be done, including baking.
	The cooked item should preferably be a nice portion of cooked food, but the minimal requirement is to have any type of cooked food the size of a kezayis (S.A O.C 527:3). For the baked item, as well, it is preferable to use a whole loaf of bread or matzah, but the minimal requirement is a kebeitzah (Rema O.C 527:3).
	There is a requirement for any person intending to do any type of Shabbos preparation on Yom Tov to make an eruv (S.A O.C 527:7). However, not every person in the house is required to make a personal eruv. One person in the household - customarily the head of the house - makes an eruv on behalf of their entire household (Aishel Avraham Mebutchatch 527 s.v. nikrah).
	In absence of an eruv tavshilin, one may not prepare for Shabbos. In addition, others who made an eruv tavshilin may not prepare on behalf of those who failed to make an eruv tavshilin (S.A O.C 527:20). This is true regardless of whether one forgot or neglected to prepare an eruv, or he prepared one but it was eaten or lost before the Shabbos preparations were concluded (S.A O.C 527:15). However, if most of the eruv tavshilin was lost or eaten, but there is a minute amount of the cooked item remaining, one may still prepare (S.A O.C 527:15).
	In addition to the mitzvah incumbent upon every household to make an eruv, there is also a mitzvah for the Rav of a community to establish an eruv on behalf of his community (S.A O.C 527:7). This was instituted in order to permit those who forgot or were unable to make their own eruv. One may only rely on the Rav’s eruv if he forgot or was unable to make an eruv. However, one who was simply lazy or negligent is not included in the Rav’s eruv (S.A O.C 527:7).
	While activities that are food-preparation needs such as lighting candles in the dining room or washing dishes are clearly permitted with an eruv tavshilin, would non-food related needs normally permitted on Yom Tov be permitted on Friday for Shabbos needs? For example, would one be permitted to carry a siddur needed for Shabbos to shul on Friday?
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	I BEG YOUR PARDON, BUT I’M FAMILY!
	By Rabbi Noach Peled

	What is meant by these words of Chazal “chatzipa notzach lebisha”?
	To answer these questions, Rav Leuchter began with the following concept.
	There are differing ways we may approach Hashem when we pray. The most common approach is to present oneself before Hashem as needy, in full recognition of the fact that He has it all, and that we have nothing on our own, so as to say “please provide for me because, nebach I am in need.” This approach is not only valid, it is vital. We must always recognize this truth.
	There is, however, an entirely different approach which we must understand, for it is indeed greater. That is that because we are His chosen people, descending from Avrohom, Yitzchok, and Yaakov, we may at times actually “demand” from Hashem to do for us or give to us. This is because Hashem has revealed that He wants us, and desires a relationship with us. We may therefore come to Him and state “Right you want me and care about me and want me to be good? Well then, I need help with x, y, and z, and if you don’t help me out, I won’t be around for you, so help me out over here!”
	This can be compared to a company’s best employee, who made and makes the company all that it is. His boss has told him many times “Arthur, this company would be nowhere without you. We will do whatever it takes so that you will never leave us.” Yet Arthur is severely struggling to make a living due to his extraordinary low income. One Friday he finally turns to his boss and says “Listen here Stanley: I am not managing, if I don’t get an immediate significant raise, I won’t be here Monday morning!” How could Arthur have the chutzpah to come forward this way? Because he knows that he is the greatest asset the company has, and that his boss wants him there.
	So too, we know that Hashem wants us. He wants to have an eternal close loving relationship with us. As such, we may come to him with demands that he care for us.
	This is why we begin our shemoneh esrei with the bracha of Avos: we declare that we are His loved ones, from the family of Avrohom, Yitzchok, and Yaakov, we are the ones who He has always loved and for whom He has always done it all.
	This is our ticket to successful prayer. This is how we must start out, because this is how we “get in the door”, so to speak, to come to Hashem with our demands. We are not mere beggars. We are like top employees or even partners, we are family and we have demands. Once we have introduced ourselves this way, we may begin with our requests. Thus, although the beginning of the shemoneh esrei may not pass as the primary form of tefilla, nevertheless it is the most important part, for it is our I.D. card, to show our eligibility and to get us in.
	This is what Chazal and the Ramban meant by the words “chatzipa notzach lebisha”; this demanding approach to tefilla is somewhat of a chutzpa, but it wins out over the more common, shameful (bisha is like busha – shame) begging form of tefilla, because even when one may not be moved to help a beggar, he will always help his loved ones.
	This is what Hashem showed us at the Yam Suf. He was not merely twisting our arm. He was leading us to Him because He wants us to come to Him, to talk to Him, and have that personal closeness to Him.
	We must always remember that Hashem wants us to come to Him and be close to Him. Although we are poor beggars, we are also family, and He wants to always take care of us. He is just waiting for us to call.
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	Then came the kicker:
	Where’s the freedom? They were more like slaves than free men! What’s going on here?
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